CSS Islamic Studies — Complete Solved
Paper 2023

Q. No. 2. What is the Qur’anic argument on
the Life Hereafter? What are its impacts on
the individual and collective life of a human
being? (20)

ENGLISH ANSWER

1. Introduction

The belief in Life Hereafter (Akhirah) is one of the fundamental articles of Islamic faith. The
Qur'an presents the Hereafter not merely as an article of belief but as a rational and moral
necessity. Human beings often see injustice, oppression and inequality in worldly life; therefore,
the Qur'an establishes that complete justice and the ultimate purpose of existence cannot be
confined to this temporary world. Allah will resurrect human beings, hold them accountable and
reward or punish them according to their deeds.

2. Qur'anic Arguments for the Life Hereafter
2.1 The Argument from Creation

The Qur'an asks how the One who created human beings initially cannot recreate them after
death:

“And he presents for Us an example and forgets his own creation. He says, ‘Who will give
life to bones while they are disintegrated?’ Say, ‘He will give them life who produced them
the first time.’”

(Qur'an 36:78-79)

The ability to create something for the first time logically establishes the possibility of recreating
it.

2.2 The Argument from the Creation of the Universe

The Qur'an repeatedly draws attention to the creation of the heavens and the earth:
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“Do they not see that Allah, who created the heavens and earth... is able to give life to the
dead?”
(Qur'an 41:39)

The One who created the immense universe possesses complete power to resurrect human
beings.

2.3 The Argument from Human Nature and Justice

Many crimes remain unpunished in worldly life, while many innocent people suffer. If there
were no Hereafter, ultimate justice would remain incomplete. The Qur'an asks:

“Shall We treat those who believe and do righteous deeds like those who cause corruption
on earth?”

(Qur'an 38:28)

The Hereafter therefore provides the final arena of justice.

2.4 The Argument from the Purpose of Creation

Human existence cannot be reduced merely to eating, reproducing and dying. The Qur'an
declares:

“Did you think that We created you in vain and that to Us you would not be returned?”
(Qur'an 23:115)

The Hereafter gives ultimate purpose and meaning to human existence.

2.5 The Argument from Divine Promise

Allah has repeatedly promised resurrection and judgment:

“The Hour is coming—there is no doubt about it—and Allah will resurrect those in the
graves.”

(Qur'an 22:7)

Thus, belief in the Hereafter rests upon divine revelation as well as rational reflection.

3. Impacts on Individual Life
3.1 Development of Tagwa

A person who believes in accountability becomes conscious of Allah and avoids sinful behaviour
even when worldly authorities cannot observe him.
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3.2 Moral Responsibility

The Qur'an states:

“Whoever does an atom's weight of good will see it, and whoever does an atom's weight of
evil will see it.”

(Qur'an 99:7-8)

This produces a strong sense of personal responsibility.

3.3 Self-Discipline

Belief in the Hereafter controls greed, anger, dishonesty and immoral desires because worldly
gains are understood to be temporary.

3.4 Patience and Hope

A believer facing poverty, illness, injustice or hardship can maintain hope because he believes
that ultimate reward lies with Allah.

3.5 Honesty and Integrity

A person cannot permanently hide wrongdoing from divine accountability. Therefore, honesty
becomes an internal moral principle.

4. Impacts on Collective Life
4.1 Establishment of Justice

The Hereafter strengthens the commitment to justice because every ruler, judge and citizen
knows that worldly accountability is not the final accountability.

4.2 Responsible Leadership
The Prophet (PBUH) said:

“Each of you is a shepherd and each of you is responsible for his flock.”
(Sahih al-Bukhart)

The belief in the Hereafter makes political power a responsibility rather than a privilege.
4.3 Reduction of Corruption

A person who fears divine accountability is less likely to engage in bribery, fraud, embezzlement
and exploitation.
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4.4 Social Welfare
The belief in reward encourages Zakat, charity, helping orphans and supporting the poor.
4.5 Protection of Rights

The believer knows that violating another person's life, property, honour or dignity will be
answered for before Allah.

5. Contemporary Relevance

Modern institutions provide external accountability, but they cannot monitor every individual at
every moment. The doctrine of the Hereafter creates an internal system of accountability,
complementing legal and institutional mechanisms.

6. Conclusion

The Qur'anic argument for the Hereafter is based on divine power, creation, justice, purpose
and revelation. Belief in the Hereafter transforms individual behaviour and collective
institutions by establishing moral responsibility. It provides the spiritual foundation for a society
based on justice, honesty, accountability and human welfare.
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Q. No. 3. Discuss the Holy Prophet’s (PBUH)
Role as a Model for Military Strategy. (20)

ENGLISH ANSWER

1. Introduction

Prophet Muhammad (PBUH) was not only a spiritual and political leader but also an exceptional
strategist. His military strategy was based on defence, intelligence, consultation, discipline,
preparation, strategic patience and minimum unnecessary bloodshed. His campaigns
demonstrate that military success depends not merely on force but on superior planning and
leadership.

2. Strategic Preparation Before Conflict

The Prophet (PBUH) emphasized preparation. The Qur'an commands:

“And prepare against them whatever you are able of power.”
(Qur'an 8:60)

The Prophet ensured that Muslims developed organizational, logistical and defensive
capabilities.

3. Intelligence and Information

The Prophet (PBUH) carefully gathered information about enemy movements and intentions.
Before major encounters, reconnaissance and intelligence were used to understand the battlefield.

This shows that information superiority is a central element of effective strategy.

4. Consultation or Shura

The Prophet (PBUH) regularly consulted his Companions. During the Battle of Uhud, the
opinion of the Companions regarding going outside Madinah was considered. At the Battle of

the Trench, Salman al-Farsi (RA)'s proposal for digging a defensive trench was accepted.

Thus, leadership was participatory rather than arbitrary.
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5. Defensive Innovation

The Battle of the Trench (Ghazwah al-Ahzab) is a remarkable example of strategic innovation.
The trench was unfamiliar to Arabian warfare and prevented the large confederate army from
directly attacking Madinah.

6. Strategic Positioning

At the Battle of Badr, the Prophet (PBUH) selected an advantageous position near the wells and
organized the Muslim forces effectively. Strategic use of terrain helped compensate for
numerical inferiority.

7. Psychological and Diplomatic Strategy

The Prophet (PBUH) did not rely exclusively on military confrontation. He used diplomacy,
treaties and negotiations to achieve strategic objectives.

The Treaty of Hudaybiyya is the clearest example. A temporary peace created a favourable
political environment and eventually strengthened the Muslim position.

8. Discipline and Obedience

Military discipline was strongly emphasized. The consequences of some archers leaving their
assigned position at Uhud demonstrated the importance of following the command structure.

9. Mercy and Ethical Conduct

Islamic military conduct was not based on unrestricted violence. The Prophet (PBUH) prohibited
the killing of non-combatants and emphasized humane treatment of prisoners.

Thus, military effectiveness remained subject to ethical restrictions.

10. Strategic Patience

The Prophet (PBUH) often avoided immediate confrontation when a peaceful alternative was
available. Hudaybiyya demonstrates the importance of prioritizing long-term strategic gains over
short-term emotional satisfaction.

11. Contemporary Lessons

Modern military leadership can learn from Prophetic strategy:

intelligence — preparation — consultation — innovation — logistics — discipline —
diplomacy — ethical restraint
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12. Conclusion
The Prophet Muhammad (PBUH) provides a comprehensive model of military strategy in which
strength is combined with wisdom, preparation with patience, and military power with

ethical responsibility. His strategy demonstrates that the ultimate objective of leadership is not
destruction but protection of life, security and justice.
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Q. No. 4. Elaborate the rights of daughters
granted by Islam and how these are denied

by Muslims in the contemporary world. (20)
ENGLISH ANSWER

1. Introduction

Islam revolutionized the status of daughters by recognizing them as individuals possessing the
right to life, dignity, education, inheritance, protection, affection and marriage with
consent. In pre-Islamic Arabia, female infanticide existed as a social evil. Islam completely
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condemned it and transformed the birth of a daughter from a source of shame into a blessing and
responsibility.

2. Right to Life
The Qur'an condemned female infanticide:

“And when the girl who was buried alive is asked for what sin she was killed.”
(Qur'an 81:8-9)

The birth of a daughter is therefore not a misfortune but a divine trust.

3. Right to Dignity and Love

The Prophet (PBUH) emphasized kindness towards daughters. Raising daughters with love and
care was presented as a source of great reward.

This transformed the cultural perception of daughters.
4. Right to Education

Islam encourages acquisition of knowledge. Daughters therefore have the right to receive
education and develop their intellectual abilities.

5. Right to Inheritance
The Qur'an explicitly gives women a share in inheritance:

“For women is a share of what parents and close relatives leave.”
(Qur'an 4:7)

Denying a daughter her inheritance is therefore a violation of an explicitly established Islamic
right.

6. Right to Consent in Marriage

A daughter cannot legitimately be treated as property. Her consent is important in marriage.
Forced marriage contradicts the Islamic principle of dignity and consent.

7. Right to Protection

Parents and society are responsible for protecting daughters from violence, exploitation,
harassment and abuse.
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8. Contemporary Denial of Daughters' Rights

8.1 Denial of Inheritance

In parts of South Asia, daughters are sometimes pressured to surrender their inheritance in favour
of brothers. This is a cultural practice, not an Islamic principle.

8.2 Preference for Sons

Some families still regard sons as economically more valuable and daughters as a burden. Such
thinking contradicts Islamic teachings.

8.3 Forced and Early Marriage

Family honour and social pressure can sometimes result in marriages without genuine consent or
at an inappropriate age.

8.4 Educational Discrimination

In economically disadvantaged families, boys may be prioritized for education while girls are
expected to remain at home.

8.5 Honour-Based Violence

Violence against girls and women in the name of family honour has no justification in Islamic
justice.

9. Causes of Denial
The major causes include:

patriarchal customs — ignorance of Islamic law — economic insecurity — feudal attitudes
— weak legal enforcement — social pressure

10. Way Forward

Muslim societies must:

enforce inheritance rights — ensure girls' education — prevent forced marriage —
strengthen protection against violence — provide legal awareness — reform discriminatory
customs

11. Conclusion

Islam gave daughters rights that establish them as independent human beings worthy of
dignity, love and protection. The continued denial of these rights in some Muslim societies is
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primarily a failure of implementation and culture, not a deficiency in Islamic teachings. Muslim
societies must therefore return to the Qur'anic principles of justice and dignity.
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Q. No. 5. Define Ijma‘ (consensus) and
explain its different kinds. Can legislation by
a parliament of an Islamic state be regarded

as a valid consensus? (20)
ENGLISH ANSWER

1. Introduction

Ijma“ is one of the important secondary sources of Islamic jurisprudence. Literally, it means
agreement or consensus. In Usul al-Figh, it generally refers to the agreement of qualified Muslim
jurists on a religious/legal matter after the death of the Prophet (PBUH). It provides unity and
continuity to Islamic legal thought.

2. Definition of ljma’

Ijma‘ may be defined as:

“The unanimous agreement of qualified Muslim jurists of a particular period on a legal
issue after the death of the Prophet Muhammad (PBUH).”

Its basis is reflected in the Qur'anic emphasis on following the path of believers and in the
Prophetic concern for unity.

3. Importance of ljma‘

Ijma*:

resolves new legal questions — provides collective legal authority — prevents arbitrary
interpretation — maintains unity — allows Islamic law to respond to changing

circumstances

4. Types of Ijma’
4.1 Explicit lima“ (lima“ Qawli)

This occurs when all qualified jurists openly express agreement on a particular ruling.

It represents the strongest and clearest form of consensus.
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4.2 Tacit ima“ (ljma”’ Sukuti)

This occurs when some qualified scholars express a ruling and others become aware of it but do
not object.

Its legal status is debated among jurists and is generally considered weaker than explicit
consensus.

4.3 ljma’ of the Companions

The consensus of the Companions is considered especially significant because they directly
experienced the Prophetic period and possessed intimate knowledge of revelation and Sunnah.

5. Can Parliamentary Legislation Be [jma“?
Not automatically.

A parliamentary decision cannot simply be called [jma“ merely because it has received a majority
vote.

6. Why Majority Vote and Ijma‘“ Are Different

Ijma‘ requires agreement among qualified Islamic jurists, whereas parliamentary legislation
may involve politicians from diverse educational and legal backgrounds.

A parliamentary majority is therefore a political/legal mechanism, while Ijma“ is a juristic
principle.

7. When Can Parliament Contribute to |jma‘?

In a modern Islamic state, Parliament can potentially serve as an institutional mechanism for
collective ijtihad if:

o qualified Islamic scholars participate;

« legislation does not contradict Qur'an or established Sunnah;

« the issue genuinely requires interpretation;

« the process involves serious scholarly deliberation;

« there is broad agreement rather than merely a temporary political majority.

8. Example of Modern Legislative ljtihad
Contemporary Islamic states may legislate on issues such as:
financial regulation — bioethics — environmental protection — digital transactions —

public administration
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where classical jurisprudence may provide principles but modern circumstances require detailed
application.

9. Conclusion
Ijma°‘ is a specialized form of juristic consensus, not simply a parliamentary majority.
Legislation by an Islamic state's parliament may embody collective ijtihad and can carry legal

authority within the constitutional framework, but it should not automatically be termed classical
[jma‘ unless the necessary conditions of genuine juristic consensus are fulfilled.
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Q. No. 6. Analyze the Charter of Madina as a

social contract. (20)
ENGLISH ANSWER

1. Introduction

The Charter of Madina (Mithag-e-Madina), formulated after the migration of Prophet
Muhammad (PBUH) to Madina in 622 CE, was a landmark political and social agreement. It
regulated relations among Muslims, Jews and other groups of Madina and established a
framework of mutual rights, responsibilities, security and justice. In this sense, it can be
analyzed as an early form of social contract.

2. Historical Background

Madina consisted of different tribes and religious communities, including the Muhajirun, Ansar
and Jewish tribes. Tribal conflict, particularly the long rivalry between Aws and Khazraj, had
created political instability.

The Prophet (PBUH) provided a common framework to regulate relations among these groups.
3. Common Political Community

The Charter created a political community based on mutual obligations. Religious identities were
not completely erased; rather, different communities retained their religious identity while
participating in a shared political order.

4. Religious Freedom

The Charter recognized the religious identity of different communities. This is consistent with
the Qur'anic principle:

“There is no compulsion in religion.”
(Qur'an 2:256)

5. Mutual Security and Defence

The parties accepted collective responsibility for the security of Madina. External aggression
against the city was treated as a concern of the wider political community.
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6. Rule of Law

The Charter established rules governing disputes and responsibilities. No tribe could simply
pursue revenge independently when the political order provided mechanisms for collective
security and justice.

7. Protection of Life and Property

The agreement established obligations concerning bloodshed, compensation and protection of
members of the political community.

8. Principle of Collective Responsibility

The Charter transformed competing tribal groups into a broader political arrangement based on
mutual responsibility.

This represents a shift:
tribal loyalty — shared political responsibility
9. Leadership of the Prophet (PBUH)

The Prophet (PBUH) functioned as the central authority for resolving major disputes and
maintaining the political order.

10. Significance as a Social Contract
The Charter resembles the modern concept of a social contract because it established:

mutual rights — mutual obligations — security — justice — dispute resolution — political
cooperation

However, it should not be mechanically equated with modern Western social-contract theories.
Its foundations were religious, moral and communal, rather than based exclusively on secular
individualism.

11. Contemporary Relevance

The Charter offers lessons for pluralistic states:

equal citizenship — religious freedom — rule of law — collective security — inter-
community cooperation

These principles remain relevant to diverse societies such as Pakistan.
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12. Conclusion

The Charter of Madina was a pioneering framework of pluralistic governance. It converted a
fragmented society into a political community based on rights, duties, security, justice and
cooperation. Its enduring significance lies in demonstrating that religious diversity and political
unity can coexist under a framework of mutual obligations.
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Q. No. 7. What are the motives of extremism
In Pakistan? How can the society get rid of
extremism by following the teachings of
Islam? (20)

ENGLISH ANSWER

1. Introduction

Extremism in Pakistan is a multidimensional problem involving religious, political, social,
economic and institutional factors. It cannot be attributed to religion alone. Misinterpretation of
religious teachings, sectarianism, political manipulation, poor education, economic deprivation
and unresolved conflicts can create an environment conducive to extremism. Islam provides
principles of moderation, justice, consultation, tolerance and protection of life that can help
address these causes.

2. Major Motives and Causes of Extremism in Pakistan
2.1 Misinterpretation of Religion

Selective or distorted interpretations of Islamic texts can be used to justify intolerance and
violence.

Islam, however, emphasizes moderation:

“Thus We have made you a middle nation.”
(Qur'an 2:143)

2.2 Sectarianism

Sectarian prejudice creates an environment in which Muslims begin to view fellow Muslims as
enemies.

2.3 Political Exploitation

Religious identity can sometimes be exploited for political mobilization, producing polarization
and intolerance.
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2.4 Weak Education and Critical Thinking

Poor-quality education and lack of critical thinking can make young people vulnerable to

propaganda.

2.5 Economic and Social Deprivation

Unemployment, inequality, marginalization and lack of opportunities can create frustration,

although poverty alone does not automatically produce extremism.

2.6 Regional Conflicts

Long-running conflicts and instability in the region have contributed to militant networks, radical

narratives and insecurity.

2.7 Social Media and Online Propaganda

Digital platforms can rapidly spread hate speech, conspiracy theories and extremist narratives.

3. Islamic Teachings for Eliminating Extremism
3.1 Promote Wasatiyyah

Islam teaches moderation and rejects excess.
3.2 Protection of Human Life
The Qur'an states:

“Whoever saves one—it is as if he had saved all of mankind.”
(Qur'an 5:32)

Human life is sacred.
3.3 Respect for Religious Diversity
The Qur'an says:

“There is no compulsion in religion.”
(Qur'an 2:256)

This establishes freedom of belief.
3.4 Justice

The Qur'an commands:
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“Do not let the hatred of a people cause you to swerve from justice.”
(Qur'an 5:8)

Justice must apply even toward those with whom one disagrees.
3.5 Dialogue Instead of Violence
The Qur'an instructs Muslims to argue in the best manner:

“Argue with them in a way that is best.”
(Qur'an 16:125)

4. Practical Strategy for Pakistan
Reform religious education — strengthen mainstream education — counter online
propaganda — promote interfaith dialogue — enforce rule of law — address sectarian hate

— create economic opportunities — strengthen accountable institutions

5. Role of Ulema

Religious scholars can play a major role by rejecting takfir, sectarian hatred and violence and
promoting authentic Islamic teachings of mercy and moderation.

6. Role of Youth

Young people should be equipped with critical thinking, digital literacy and constructive civic
engagement so that extremist propaganda loses its appeal.

7. Conclusion

Extremism in Pakistan requires a comprehensive response rather than a purely security-based
approach. Islamic moderation, justice, education, rule of law, economic inclusion and
responsible religious leadership can together create a society where extremist narratives lose
their social space.
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Q. No. 8(1). Human Rights in the Light of the

Sermon of Farewell Pilgrimage. (10)
ENGLISH ANSWER

1. Introduction

The Farewell Sermon (Khutbah Hajjat-ul-Wida) delivered by Prophet Muhammad (PBUH) in
632 CE represents a comprehensive statement of human dignity, equality, justice and social
responsibility. It established principles that remain highly relevant to contemporary human-rights
discourse.

2. Sanctity of Life, Property and Honour

The Prophet (PBUH) declared the life, property and honour of people sacred. This establishes
protection against murder, theft, violence and humiliation.

3. Equality of Human Beings

The Prophet (PBUH) rejected racial and ethnic superiority and emphasized that human beings
originate from the same parents.

Thus:

race # superiority

The real criterion of excellence is righteousness.
4. Rights of Women

The Sermon emphasized good treatment and rights of women within marriage and family life. It
established mutual rights and responsibilities between husbands and wives.

5. Protection of Economic Rights

The Sermon condemned exploitation and abolished pre-Islamic practices involving unjust
financial claims, particularly usury.

6. Rule of Justice

The Sermon established the principle that injustice and exploitation cannot form the basis of
social order.

Address: 2-A, Shahrah Aiwan-e-Sanat-o-Tijarat, G.O.R.-l, Lahore, Pakistan Phone: 0325-0179777
Email: commonsexamination@gmail.com




7. Brotherhood

Muslims were described as brothers, establishing principles of solidarity, mutual assistance and
protection.

8. Contemporary Relevance
The principles can be summarized as:

life — dignity — equality — property — family rights — economic justice — social
solidarity

9. Conclusion
The Farewell Sermon provides a powerful Islamic framework for human dignity and social

justice. Its emphasis on life, honour, equality, women's rights and economic justice remains
relevant to contemporary human-rights debates.
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Q. No. 8(i1). Social Justice in an Islamic
Society. (10)
ENGLISH ANSWER

1. Introduction

Social justice in Islam means establishing a society where every person receives dignity, rights
and fair opportunities and where wealth, power and social status cannot become tools of
oppression. Islamic social justice is based on Tauheed, equality, brotherhood, rule of law,
Zakat and protection of the weak.

2. Equality of Human Beings

The Qur'an declares:

“Indeed, the most noble of you in the sight of Allah is the most righteous of you.”
(Qur'an 49:13)

Therefore, race, wealth and social status do not determine human worth.
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3. Rule of Law

Justice must apply equally to rulers and citizens. No person should receive special treatment
simply because of wealth or status.

4. Economic Justice
Islam prohibits exploitation, fraud and unjust accumulation of wealth.
The Qur'an warns:

“So that it will not merely circulate between the rich among you.”
(Qur'an 59:7)

5. Zakat and Welfare

Zakat redistributes a portion of wealth toward eligible recipients and creates a mechanism of
social solidarity.

6. Protection of the Weak

Islam emphasizes care for orphans, widows, poor people, travellers and other vulnerable
groups.

7. Women's Rights

Social justice also requires women to receive their legally established rights, including
inheritance, dignity and protection.

8. Accountability of Rulers

Political authority is an amanah. Leaders are accountable for the welfare and rights of citizens.
9. Contemporary Application

An Islamic model of social justice can support:

poverty reduction — equal legal protection — welfare systems — fair taxation — anti-
corruption — protection of vulnerable groups

10. Conclusion
Islamic social justice seeks to establish a society where rights accompany responsibilities and

power is constrained by justice. Its objective is not absolute economic equality but a fair social
order in which exploitation, discrimination and extreme deprivation are addressed.
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